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We have been awaiting, with some anticipation, the appearance of the recovered fragments of Codex Tchacos, and it seems that now, following the legal proceedings that have focused upon the papyrus fragments, that time has come. On behalf of Gregor Wurst, myself, and, I am sure, all who are interested in the Gospel of Judas and the other texts in Codex Tchacos, I would like to acknowledge and thank Ms. Frieda Tchacos-Nussberger for her commitment to making photographs of the fragments available and concluding the process of translating and studying the texts within the codex. The process of dealing with the fragments, and of addressing the legal issues surrounding the fragments, has been difficult and costly for Frieda, and we are grateful that we have come to this point of being able to examine the important evidence provided by the Tchacos fragments.
What I have to say and present here I am doing also on behalf of our colleague Gregor Wurst, who was unable to attend this meeting. I must emphasize, with Gregor, that what we are presenting is provisional. The Tchacos fragments are, to the best of our knowledge, still in a bank vault in Ohio. We have not seen the actual fragments, nor, we believe, have any other Coptologists. We – and this applies particularly to Gregor – have seen photographs taken of the fragments, and the photographs have presented their own problems and difficulties. The fragments themselves are due to be delivered to Germany, we have been informed, by Mr. Charlie Bowers, attorney for Ms. Tchacos-Nussberger, during the first week of December, and they will be brought to Augsburg, where they will be photographed and examined. Gregor and I intend to make available, on our respective websites, all the information discussed here at this meeting as well as the digital photographs of the fragments to be prepared in Augsburg. We also are in the process of discussing, with colleagues, the best way to deal with the formal translation of the fragments and the presentation and publication of the fragments within the text of Codex Tchacos.
Today we can begin to examine a preliminary transcription and translation of the fragments of the Gospel of Judas. Suffice it to say, for now, that the recovered fragments from the other texts in Codex Tchacos without a doubt will prove to be very significant for the study of those texts. With the fragments, much of the Tchacos version of the Letter of Peter to Philip may now be read, and this provides us with another version, along with the Nag Hammadi Codex VIII tractate, of this text. One apparent find in a fragment of the Tchacos version of the Letter of Peter to Philip is another use in the codex of the word apophasis, which is also employed in the incipit of the Gospel of Judas and has generated a debate about its meaning (is the gospel “the secret word of declaration or revelation” or “the secret word of judgment or denial”?). At Codex Tchacos 3,11 apophasis is used in a context of the Letter of Peter to Philip where the Nag Hammadi version of the text simply has the word smē, “voice,” for the revelatory voice of Jesus. (Incidentally, the word smē is used elsewhere for the revelatory voice in both versions of the Letter of Peter to Philip.) The text reads, “[Then] a revelation (apophasis in Codex Tchacos, smē in Nag Hammadi Codex VIII) came through [the] light, saying, ‘It is [you] who bear witness to me . . . .’ ” It may also be noted here that a fragment from the conclusion of the Tchacos text of James (the First Revelation of James in Nag Hammadi Codex V) may suggest that this text interprets the martyrdom of James the Just – or possibly Jesus –  as being the responsibility not of the Jewish people but of the powers of the archons.
The Tchacos fragments of the Gospel of Judas will allow us to read 90-95% of the text of the gospel, and several substantial lacunae will be filled. In the preliminary examination of the papyrus, fragments on pages 37 and 38, 41 and 42, 53 and 54, 55 and 56, and 57 and 58 have been identified. On page 37 there appears to be a reference to “the generation of [the] great people,” and on page 38 the proposed reference to fasting is confirmed. Pages 41 and 42, which previously had relatively little text preserved, are now in large part quite legible. Credit must be given to Wolf-Peter Funk, who was able to decipher much of the text of page 41 from an older and obscure photograph. His transcription has been modified somewhat on the basis of photographs of the recovered fragments, and the resultant reading discloses an apparent discussion of animal sacrifice and a series of statements parallel to the proverbial observation that a baker cannot feed all creation. Thus, for example, “a fountain (cannot) quench the [fire] of the whole peopled world, nor can a [city’s] spring satisfy all the generations.” The exceptional folks who are the recipients of goodness, however, are said to be the great generation and, it may be, the second generation (the reading remains difficult). Page 42 has a dialogue between Jesus and the disciples regarding the stars, and the dialogue seems to have Jesus state, “I was not sent to the corruptible generation but to the generation that is strong and incorruptible.” There is also a reference to a pillar of fire. A new scene is introduced on page 42, and Jesus takes Judas aside for additional instruction. Additions to pages 53 and 54 are minor.
Fragments may help considerably for the last four pages of the Gospel of Judas. Page 55 appears to include some reflections on Sethian Heilsgeschichte in a short account about the twelve tribes of Israel, and the juxtaposition in the text of the twelve tribes and Judas’ star ruling over the thirteenth aeon may advance the discussion of Judas as the thirteenth in the gospel. Page 56 now seems to depict Jesus predicting that “the entire generation of the earthly man Adam” will be destroyed. Jesus then says, on what is understood to be Thursday, the day before the crucifixion, “Tomorrow they will torment the one who bears me. Truly I [say] to you (pl.), no hand of a mortal human [will] sin against me.” What will happen to those who offer sacrifices to Saklas, according to the gospel, is waiting for restoration. Page 57, with an account of the events following the act of Judas toward the one who bears Jesus, communicates something of an apocalyptic scene of the dissolution of the archon of this world, along with the kings and the generations of the angels. This seems to fit rather well with the claim of Irenaeus of Lyon that the Gospel of Judas interprets the act of Judas as the mustērion prodosias, the “mystery of the betrayal,” and through this, Irenaeus continues, all things earthly and heavenly were brought down. Page 58 clarifies who it is that enters the cloud with the sentence, following the voice from the cloud, “And Judas stopped gazing [at] Jesus.” As a number of our colleagues have offered, it is in fact Jesus who enters the cloud near the end of the Gospel of Judas, and the stars, most likely of the disciples, gather as witnesses of the ascent of Jesus, with the star of Judas leading the way. All this resembles a transfiguration account or, better, an ascension account, like the Lukan account of the ascension of Jesus in Acts 1.
That voice from the cloud, doubtless with something important to say about the vision of salvation in the Gospel of Judas, remains muffled by the lacuna. Such often seems to be the case with a number of vexing lacunae in gnostic texts; perhaps we can blame the continued machinations of the archons for this. But more Tchacos fragments need to be placed, and among them, we hope, there may be those that will continue to shed new light on the Gospel of Judas.
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